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:188. For Ramesses VI-XI, see Kitchen, "Ramses V-XL," LA 5:124-28; also Heick,
Materialien, 1:(115) 897. For Sheshonq I, see Heick, Materialien, 1:(115) 897, no. 34,
who quotes Ricardo A. Caminos, "Gebel Es-Silsilah No. 100," JEA 38 (1952):46-61
(esp. 57, about line 50), but this should not be accepted without considering the
arguments adduced by Charles F. Nims, "Places about Thebes," JNES 14 (1955):

115, n. 45·
:189. Henri Frankfort, Kingship and the Gods: A Study of Ancient Near Eastern Reli-
gion as the Integration of Society and Nature (Chicago: University of Chicago Press,
1948), p. vii. Frankfort's actual text reads: "The creations of the primitive mind are

. elusive. Its concepts seem ill defined, or, rather, they defy limitations." To speak
of the ancient Egyptians as having a primitive mind would be a mistake.
:190• See Wolfhart Westendorff, "Leben und Tod," LA 3:951-54.
:19:1.Otto, Topographie[n. 17], pp. 44-82, "Theben-West."
:19

2
• Gabolde, "Temples 'memoriaux/" BIFAO 89 (1989): 127-78 and pls. 13-24.

:193. See note 183 above.
:194. Oral expression left no trace, of course, and is therefore inaccessible to pres-
ent study.
:195. Lesko, "Mortuary Suites," AJA 73 (1969): 453-58.
:196. Because of limited space, only one example may be given from among the
almost constant alterations in art forms that one could illustrate. For changes in
the Osiride figures in front of pillars, see Leblanc, "Piliers et colosses," BIFAO 80

(1980): 69-89 and pls. 19-22.
:197. We have occasionally met both terms in the course of our investigation.
:198. For example, Kozloff and Bryan, Egypt's Dazzling Sun [no103], pp. 106, 108;
and Barguet, Temple d'Amon-Re [no57], p. 291-
:199. For example, Wolfgang Heick, "Zum Kult an K6nigsstatuen," JNES 25
(1966): 32-41 (esp. 40); Eberhard Otto, "Zwei Bemerkungen zum K6nigskult der
Spatzeit," MDAIK 15 (1957): 193-207 (esp. 204); Dietrich Wildung, "K6nigskult,"

LA 3:533-34·
200. For example, Michel Gitton, "Ahmose Nofretere," LA 1:102--9;Erik Hor-
nung, "Amenophis I.," LA 1:201-3; Goedicke, Problems concerning Amenophis III
[no103], pp. 52-69 (esp. 52). Goedicke denies outright that Amenhotep illwas de-
ified within the borders of Egypt itself.

Chapter 4: The New Kingdom "Divine" Temple:
The Example of Luxor

:1. Much of the information presented here results from discoveries made by me
during my twelve years' experience in Luxor as field director of the Epigraphic
Survey of the Oriental Institute of the University of Chicago. This chapter syn-
thesizes several of the most important directions of my research over a ten-year
period. Some of my interpretations remain highly speculative, but most of my
ideas have been tested before professional audiences and adjusted in response to
their criticism.

According to Dieter Arnold, Die Tempel Agyptens: Gotterwohnungen, Ku/tstatten,
Baudenkmiiler (Zurich: Artemis &Winkler, 1992), pp. 29-39, Egyptian temples are
to be classified as dedicated to a god, dedicated to a king, solar shrines, barque
chapels, and mammisis (divine birth houses). In most developed temples, howev-
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er, elements of such "pure types" are found in varying proportions. At Thebes,
the major divine (or, god's) temple is Karnak, the earthly house of the celestial
Amun-Re, Luxor Temple-like Karnak, located on, the east bank of the Nile-has
been regarded as devoted primarily, if not exclusively, to the cultus of Amun-Re
(although the exact relationship between Karnak and Luxor has long been a ques-
tion). My recognition of the. importance of the divine king as object of the cultus
at Luxor necessitates a reassessment of this widely held view. The crux, as we
shall see, lies in correctly understanding the function of ka-chapels and the Man-
sions of Millions of Years, where king and god merged. In Chapter }, Gerhard
Haeny shows that the major temples on Thebes's west bank were not exclusively
mortuary in character and that Mansions of Millions of Years also existed on the
east bank. Luxor Temple was a Mansion of Millions of Years; so it and the so-
called mortuary temples of the west bank were complementary. For the references
to Luxor as a ~wtllJwt-n!.r/st nyt ~~w lm rnpiwt, see Hellmut Brunner, Die sudlichen
Rdume des Tempels von Luxor, AVDAIK 18 (1977), pl. 63.4; Ch. Kuentz, La face sud du
massif est du py18ne de Ramses II a Louxor, Collection Scientifique (Cairo: CEDAE,
1971), pl. 17; K.A. Kitchen, Ramesside Inscriptions: Historical and Biographical 2 (Ox-
ford: B. H. Blackwell, 1979), pp. 623.6,627.12. It is not so easy as we once thought
to distinguish divine from royal temples in the New Kingdom, as Haeny empha-
sizes; nor is the distinction particularly useful.
2. The Egyptian name for Luxor Temple was 'Ip3t-rsyt, "The Southern Residence
Apartments (or Southern Sanctuary)." See Brunner, Die sudlichen Riiume, pp.
10-12; Peter Pamminger, "Amun und Luxor-Der Widder und das Kultbild,"
BeitrSudanF 5 (1992): 93-95. Vowels were not written in the hieroglyphic scripts,
so to pronounce Egyptian words we must insert vowels into their consonantal
skeletons. Thus, "Opet" represents 'Ip3t. It must be understood, however, that the
vocalizations of this and other Egyptian words are scholarly conventions.

The ka, long recognized as a constituent element of divine and human being,
occurs most frequently in mortuary contexts, where a reference to the soul would
be expected. The idea of the soul was a complicated one in ancient Egyptian reli-
gion, however. This presentation concentrates on the nonfunerary aspects of the
ka. The ka was particularly important in Egyptian kingship theory, where it sym-
bolized divine ancestry. My own ongoing study of the subject, discussed below,
indicates that each major family line could be traced back to the family's own ka,
or mythic lineage ancestor. The term ka (k3) comes from the same root as words
for "bull" (k3), "vulva" (k3t), and "food" (k3w), and the translation "generative,
reproductive, or life-sustaining power" (referring to the collective fertility and vi-
tality of an extended family or clan across the ages) fits most contexts.
3. The Egyptians' sense of god-given superiority implied the pharaoh's right to
rule over the whole world, of which the land of Egypt was the center. Egyptians
originally thought of non-Egyptians as nonhuman. Only gradually, as Egyptians'
horizons expanded, did they come to recognize the humanity of others.
4.M3' is the root of the noun m3't (ma'at). Dictionaries list the simple root as an
adjective-verb meaning "to be (come) true, just, righteous." The term "adjective-
verb" (German: Eigenschaftsverbum) signifies a class of words used not only as ad-
jectives but also as verbs denoting acquisition or possession of an adjective's
quality. The antonyms of m3't are isft, "wrongdoing," grg, "falsehood," and 4wit,
"evil." For m3'-brw in funerary contexts, the translation "vindicated" or "blessed"
may be preferable. The old-fashioned "deceased" is certainly incorrect.
5. See Emily Teeter, The Presentation of Maat: The Iconography and Theology of an An-
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cient Egyptian Offering Ritual, SAOC 57 (1997). For further discussion and analy-
sis, see Chapter 1.

6. The king assumed the role of the god by reiterating some of the god's creative
gestures, utterances, or actions. The Ritual of Amenhotep I facilitated the merg-
ing of the various forms of the god Amun and the union of king and god. Lanny
Bell, "Luxor Temple and the Cult of the Royal Ka," JNES 44 (1985): 283-85; Bell,
"Aspects of the Cult of the Deified Tutankhamun," in Melanges Gamal Eddin
Mokhtar, vol. I, BdE 97/1 (1985), p. 41.
7. For further discussion and analysis, see Chapter 1.

8. The halo in Christian art is a similar sign.
9. The sun is commonly drawn directly over the divine king's head. According
to the conventions of Egyptian art, the sun is one with him, shining forth through
him. The Window of Appearance was a ceremonial balcony in a palace or temple.
There, on state occasions, the king gave audiences, often accompanied by the
queen and sometimes accompanied by other members of the royal family (e.g.,
during the reign of Akhenaten). From it he received foreigners and their tribute
and rewarded and promoted his retainers and other officials.
10. Two Egyptian words are in play here: nlJl:zand qt. Both define overlapping as-
pects of eternity or infinity, and both are connected with the redemptive aspect of
sacred time that permits escape from the constraints of secular time's relentless
forward flow. NI:t~properly signifies cyclical time, a regular or periodic return to
the original starting point at the completion of each cycle or revolution; qt refers
to the stability of the changeless or timeless realm of Osiris as Lord of the Dead
and stresses the coinciding of beginning and end, first and last.
11. For further discussion, see Chapter 1.

12. The literary text known as The Prophecies of Neferti (Dynasty 12) announced
that the advent of King Amenemhat I, whose Horus-name was W1.zm-msiwt, was
the coming of a savior. For the text in English translation, see Miriam Lichtheim,
Ancient Egyptian Literature, vol. I, The Old and Middle Kingdoms (Berkeley: Uni-
versity of California Press, 1973), pp. 139-45·
13. I capitalize "King" when I refer to the institution of divine kingship or the ab-
straction of kingship rather than to a particular human ruler. We should also note
here that the private ka is never depicted as an individualized protective spirit,
whereas the divine or royal ka can be depicted in that way and personalized by
appending a name.
14. See Chapter 1. Rejuvenation is also a major feature in the Opet-festival, de-
scribed below.
15. See Florence D. Friedman, "Aspects of Domestic Life and Religion," in
Pharaoh's Workers: The Villagers of Deir el Medina, ed. Leonard H. Lesko (Ithaca and
London: Cornell University Press, 1994), pp. 179 n. 52, 111-17; and Dieter
Wildung, "Ahnenkult," LA 1:111-12. Also, in general, Helen Hardacre, "Ances-
tors: Ancestor Worship," in The Encyclopedia of Religion, ed. Mircea Eliade (New
York: Macmillan; London: Collier Macmillan, 1987), 1:263-68. Most recently, Lan-
ny Bell, "Ancestor Worship and Divine Kingship in the Ancient Nile Valley," in
Egypt in Africa, ed. Theodore Celenko (Indianapolis: Indianapolis Museum of Art,
1996), pp. 56-58.
16. An heir had the duty to bury his father properly. To ensure the succession af-
ter the death of a king and a brief, symbolic interregnum, the new king had to take
possession of his predecessor's corpse and attend to its burial.
17. See Bell, in Melanges Gamal Eddin Mokhtar, vol. 1 In. 6], pp. 31-35. To the ref-
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erences cited there, add Beate George, "'Gottesschatten' = Cotterbild in Wid-
dergestalt," Die Welt des Orients 14 (1983): 130-34. For a depiction of Amenhotep
ill as the shade or shadow of Amun-Re in the lunette at the top of the back pillar
of the statue representing that king's ka-statue from the Cachette of Luxor Tem-
ple (see note 135 below), see Mohammed El-Saghir, Das Statuenversteck im Lux-
ortempel, Zaberns Bildbands zur Archaologie 6 (Mainz: von Zabern, 1992), p. 22.
18. Louis V.Zabkar, A Study of the Ba Concept in Ancient Egyptian Texts, SAOC 34
(1968); and William A. Ward, The Four Egyptian Homographic Roots B-3: Etymolog-
ical and Egypto-Semitic Studies, Studia PoW: Series Maior 6 (Rome: Biblical Insti-
tute Press, 1978), pp. 67-88.
19· Gertie Englund, Akh-une notion religieuse dans I'Egypte pharaonique, BOREAS 11
(1978); Florence Dunn Friedman, "On the Meaning of Akh (3~) in Egyptian Mor-
tuary Texts" (Ph.D. diss., Brandeis University, 1981);R. J. Demaree, The 3~ il9- n R'-
Stelae: On Ancestor Worship in Ancient Egypt, Egyptologische Uitgaven 3 (Leiden:
Nederlands Instituut voor het Nabije Oosten, 1983). See also [an Assmann,
"Death and Initiation in the Funerary Religion of Ancient Egypt," trans. M.
Grauer and R. Meyer, in Religion and Philosophy in Ancient Egypt, ed. William Kel-
ly Simpson, YES3 (1989), pp. 136-37, first published in German in Sehnsucht nach
dem Ursprung: Zu Mircea Eliade, ed. H. P. Duerr (Frankfurt: Syndikat, 1983), pp.
336-59·
20. See Chapter 1. For Egyptian letters to the dead, see the English translations
of Edward F.Wente, Letters from Ancient Egypt, ed. Edmund S. Meltzer, Society of
Biblical Literature Writings from the Ancient World 1 (Atlanta: Scholar's Press,
1990), pp. 210-20. Two of these specifically address the recipient as an 3~ ikr, as
Thomas Dousa has called to my attention. .
21. Every Egyptian had a ka, so the royal ka was only a particular manifestation
of the general ka-device. The idea of divine kingship and its justification seem to
have arisen out of the ancient Egyptian kinship system or lineage patterns. See
the section "Divine Kingship and the Royal Ka" below.
22. In New Kingdom Egypt, the father's line predominated in matters of legiti-
macy and inheritance. The Egyptian understanding of conception and of the
physiology of egg and sperm seems to have included the idea that the mother's
primary contribution to reproduction was the physical matter from which each
infant was made. The bmwst-spirit, rarely attested but probably associated with
the maternal side of the family, was apparently the counterpart of the paternal
side's ka-spirit; but nothing certain can yet be said about the bmwst-spirit's role in
the kinship system. Material on these concepts was presented in my lecture "Fam-
ily Priorities and Social Status: Preliminary Remarks on the Ancient Egyptian Kin-
ship System," delivered to a plenary session of the Sixth International Congress
of Egyptology at Turin, September 1-8, 1991; an abstract of it is published in Ses-
to Congresso Internazionale di Egittologia: Abstracts of Papers (Turin: International
Association of Egyptologists, i991), pp. 96-97.
23· Much more will be said about the ka in this chapter.
24· The generally drab appearance of most temples today is due to their ruinous
condition. They have lost the gold plate or leaf that covered the tops of obelisks,
the tips of flag masts, and parts of the walls; the brilliant paints and polychrome
faience tiles or glass inlays that adorned the walls; and the elaborate furnishings
that filled the chambers.
25· For details, see Chapter 1.
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26. The pylon-a pair of high, battered (trapezoidal) towers-served as a back-
drop for flag masts, obelisks, colossal statues, and guardian sphinxes. Staircases
inside the masonry afforded access to the towers' tops, where astronomical ob-
servations were made. The towers, or wings, were linked by a bridge decorated
with solar images. As noted in Chapter 1, the pylon symbolized the two moun-
tain peaks that flanked the eastern horizon at the mouth of the tunnel or cavern
from which the sun daily arose.
27. Before the construction of the Aswan High Dam, the Nile flooded the land of
Egypt (its alluvial plain) each year. This annual inundation was probably the sin-
gle most important influence on the ancient Egyptians' worldview. They likened
the flood to the return of the waters of chaos. Whenever the land of Egypt lay com-
pletely covered by water, it symbolically ceased to exist. As the flood withdrew,
the highest point of land reappeared first-a singular mound in the midst of
seemingly limitless waters, the center of a universe being created anew. As the
waters receded farther, the peasants returned to their fields, and normal life re-
sumed. Significantly, the first mound was also regarded as the place of first sun-
rise. For occurrences of the term sp tpy (literally, "first occasion [or happening]"),
especially with reference to Luxor Temple, see Bell, "Luxor Temple," jNES 44
(1985): 290 n. 217a; and Siegfried Morenz, Egyptian Religion, trans. Ann E. Keep
(London: Methuen; Ithaca: Cornell University Press, 1973), pp. 166-71.
28. Such stelae are found in tombs as well as temples.
29. Gerhard Haeny, "Scheintfu," LA 5:563-74.
30. To clarify terminology, "barges" were great riverine craft, and "barques" were
scale-model boats carried on the shoulders of priests and placed on barges for
transport. Boats, in their various forms, were the most important means of trans-
portation in Egypt. The gods traveled by boat on ritual journeys through this
world; they also sailed or punted across the heavens.
31. For further discussion of divine statues and for discussion of such other top-
ics as the priesthood, daily temple rituals, the temple as principal place of divine
manifestation, and the temple as economic institution, see Chapter 1.
32. Although we know more about the state-fostered mythology of kingship than
we know about the practical ways in which it influenced or determined the so-
ciopolitical and economic realities of life, the general citizenry must have seen
kingship (and to some extent the rule of each individual king) as crucial to their
welfare, for the system of government could not have survived for millennia
without the support of its subjects. A three-thousand-year police state is incon-
ceivable.
33. In the course of this chapter, several contingent questions will be addressed.
Bywhat mechanism(s) was human/ divine intercourse promoted within the tem-
ple? How did the congregation, forbidden to approach the holy of holies, experi-
ence divine presence? How were the awesome and mysterious happenings inside
the sanctuary communicated to the populace?
34. Tomb and temple inscriptions written in formal hieroglyphs-especially
those presented in deliberately obscure priestly cryptographic style-were com-
posed in an archaistic language. Interpreting them required a specialist's knowl-
edge. (Modem students of Middle Egyptian, the classic language of the ancient
monuments, cannot read most inscriptions in Greco-Roman temples, where the
enigmatic style was most fully developed and became the norm.) Scribes in the
Egyptian civil bureaucracy were trained primarily in the cursive hieratic script,
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which was used for copying literary works and for writing (in a language more
closely resembling everyday speech) current reports, accounts, and letters. Today,
Egyptologists teach their students hieroglyphics before introducing them to hi-
eratic, exactly theyopposite of ancient educational practice.
35· See [aroslav Cerny, "Egyptian Oracles," in A Saite Oracle Papyrus from Thebes
in the Brooklyn Museum, ed. Richard A. Parker, BES4 (1962), pp. 35-48.
36. Egyptian religion never developed into true monotheism, but I use god in the
singular to refer to the abstraction of divinity or the ineffability of deity, as well
as to a particular god manifest in a cultic image.
37· Such objects and beliefs about them have existed in many cultures and are fa-
miliar to historians of religion and cultural anthropologists. See John S. Strong,
"Relics," in The Encyclopedia of Religion, ed. Eliade [no15], 12:275-82.
38. Talfestis a German word and means "valley festival." This name for-the cele-
bration is used by many English-speaking Egyptologists. For treatments of the
festival, see Siegfried Schott, "The Feasts of Thebes," in Harold H. Nelson and
Uvo Holscher, Work in Western Thebes 1931-33, Oriental Institute Communica-
tions 18 (Chicago: University of Chicago Press, 1934), pp. 73--'74;Schott, Das schone
Fest vom Wilstentale: Festbriiuche einer Totenstadi, AAWLM, Jahrgang 1952/11;
Jean-Claude Golvin and Jean-Claude Goyon, Les biltisseurs de Karnak ([Paris]:
Presses du CNRS, 1987), pp. 49-51; Janusz Karkowski, "Notes on the Beautiful
Feast of the Valley as Represented in Hatshepsut's Temple at Deir el-Bahari," in
Fifty Years of Polish Excavations in Egypt and the Near East: Acts of the Symposium at
the Warsaw University 1986 (Warsaw: Centre Professeur Kazimierz Michalowski
d' Archeologie Mediterraneenne de l'Universite de Varsovie and Centre d' Ar-
cheologie Mediterraneenne de I'Academic Polonaise des Sciences, 1992), pp.
155-66; Silvia Wiebach, "Die Begegnung von Lebenden und Verstorbenen im
Rahmen des thebanischen Talfestes," SAK 13 (1986): 263-91; Saphinaz-Amal
Naguib, "The Beautiful Feast of the Valley," in Understanding and History in Arts
and Sciences, ed. Roald Skarsten et al., Acta Humaniora Universitatis Bergensis 1
(Oslo: Solum Forlag,1991), pp. 21-32; Martha Bell, "Regional Variation in Poly-
chrome Pottery of the Nineteenth Dynasty," in Cahiers de la ceramique egyptienne,
vol. 1, ed. Pascale Ballet (Cairo: IFAO, 1987), pp. 56--57, 72-75 (notes); Claude
Traunecker, "Decor, textes et interpretation," in Traunecker, Francoise Le Saout,
and Olivier Masson, La chapel/e d'Achbris a Karnak-Texte, Recherche sur les
grandes civilisations: Synthase 5 (Paris: Editions A.D.P.P., 1981), pp. 134-37. See
also Arne Eggebrecht, "Brandopfer," LA 1:848-50. In understanding the signifi-
cance of important details of this festival, I have been greatly assisted by the sug-
gestions of [oAnn Scurlock.
39· In ancient Egypt, as in many societies, the family was more important than
the individual. Individuals could not survive death intact, but families could en-
dure forever, defeating death through lineage.
40. The dead, after their anthropoid coffins had been sealed away in burial cham-
bers, were represented by statues.
41.One of Hathor's most important epithets is Mistress of Drunkenness.
42• In describing rites of passage, anthropologists speak of three stages: the peri-
od of an individual's detachment from the group (separation), the time of transi-
tion and ambiguity (liminality), and the period of attachment to a new group
(incorporation). Egyptians were separated from the world of the living by death ..
In funerals, the deceased were made ready to join the community of the next
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world. But they did not depart permanently from the society of this world. In an-
cestor cultuses, they were reincorporated, from beyond the grave, into their earth-
ly families. ' '
43. Ankh-bouquets are so named because they mediated life force and were some-
times fashioned in the shape of the hieroglyphic sign for "life" (n~). '
44. Cf. my lecture on this subject, "Mythology and Iconography of Divine King"
ship in Ancient Egypt," delivered at the Brooklyn Museum in a symposium
cosponsored by the American Research Center in Egypt, on December 4, 1993; it
is summarized in detail by David Moyer, "Symposium: Temples, Tombs, and the
Egyptian Universe," KMT: A Modern Journal of Ancient Egypt 5 (Summer 1994): 64,
78-79. The most recent treatment of the whole topic is Ancient Egyptian,Kingship,
ed. David O'Connor and David P. Silverman, Probleme der Agyptologie 9 (Lei-
den: E. J. Brill, 1995)' I have not attempted to present the conclusions of this book
in the present chapter.
45. The integration of politics and religion is discussed in Chapter 1. The king
was high priest in every temple throughout the land, at least in theory.
46. The divine birth of three New Kingdom monarchs was depicted at Thebes:
Hatshepsut, at Deir el-Bahri; Amenhotep ill, at Luxor; and Ramesses Il, at the
Ramesseum (fragments of his scenes are preserved only on decorated blocks
reused at Medinet Habu). See Hellmut Brunner, Die Geburt des Goiikimige: Studi-
en zur Uberlieferung eines altiigyptischen Mythos, zd ed., AgAbh 10 (1986), pp. 7-8,
222,230-32 and pls. 16-17,25. For the conception scene itself, see Barry J. Kemp,
Ancient Egypt: Anatomy of a Civilization (London and New York: Routledge, 1989),
p. 199. See also William J. Murnane, "Le mystere de la naissance divine du roi,"
in DHA 101, pp. 54-57·
47. See Chapter 1. In the mythology, Osiris was murdered by his brother Seth,
who took Osiris's place as king. Then Horus avenged his father and became the
king himself. The triumph of Horus over his uncle Seth is the subject of "The Con-
tendings of Horus and Seth." For an English translation of that story, see William
Kelly Simpson, ed., The Literature of Ancient Egypt, new ed. (New Haven and Lon-
don: YaleUniversity Press, 1973),pp. 108-26, or Miriam Lichtheim, Ancient Egypt-
ian Literature, vol. 2, The New Kingdom (Berkeley: University of California Press,
1976), pp. 214-23.
48. See, for example, the study by Benjamin C. Ray,Myth, Ritual, and Kingship in
Buganda (New York and Oxford: Oxford University Press, 1991); chapter 7 is en-
titled "Buganda and Ancient Egypt: Speculation and Evidence."
49. For the use of this terminology, see L. Bell, "Luxor Temple," JNES 44 (1985):
293-94; see also Morenz, Egyptian Religion [no27], pp. 37-40.
50. Godhood tended to be passed to a male in the same family (roughly, same dy-
nasty), but not inevitably so. The new, "divinely born" king might not have been
king-designate, or in the direct line of succession, or even a male-most notably,
Hatshepsut!
51. The king was divine only to the extent that he acted in loco dei. He remained
capable of great human error and mischief. That there were two aspects to his na-
ture explains Egyptians' ambivalent attitude toward their king. For evidence of
the humanity of the king, see Georges Posener, De la dioiniie du pharaon, Cahiers
de la Societe Asiatique 15 (Paris: Imprimerie Nationale, 1960).
52. Of course, this myth tells us very little about the practical processes involved
in selecting a king after the death of his predecessor, particularly after an assassi-
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nation or at a change in dynasties. However, the paradigmatic story of Horus and
Seth may shed some light on the situation. There are other clues that a struggle
for dominance probably occurred regularly between competing strongmen: the
factionalism, interdynastic rivalries, and intradynastic struggles that erupted
during times of trouble (especially in the intermediate periods) and .the military
training and background that most New Kingdom monarchs possessed. Core-
gency-in which, paradoxically, two legitimate Horus kings reigned simultane-
ously-was an extreme measure used occasionally to guarantee one's successor.
53. We find, for example, the human Ramesses II worshiping the divine Rames-
ses II.
54. It appears that a close connection existed between royal dogma and everyday
beliefs regarding the functioning of the ka, and my specialized theory of the roy-
al ka helps to elucidate the mechanisms that determined familial rights and social
obligations in the Egyptian population as a whole. Material on this subject was
presented in my lecture "The Meaning of the Term Ka in The Instructions of Ptah-
hotep," delivered at the annual meeting of the American Research Center in
Egypt held in St. Louis, April 12-14, 1996; an abstract of it is published in Program
and Abstracts ([New York]: American Research Center in Egypt, 1996), pp. 30-31.
For "The Instruction of Ptahhotep" in English translation, see Lichtheim, Ancient
Egyptian Literature 1 [no 12], pp. 61-80.
55. The impression that the arms are upraised results from the absence of per-
spective in Egyptian art. The ka-arms should be seen as outstretched, embracing
a person protectively, from behind (d. fig. 44). See Craig C. Dochniak, "The Ho-
rus Falcon's Wings on the Seated Statue of Khafre as a Zoomorphic Substitution
for the Ka Hieroglyph," VA 8 (1992): 69-73. .
56. The standard is the royal mdw-spsy discussed in Appendix II, item 3.
57. Being nurtured by a goddess betokened the king's adoption into the divine
family, an act of incorporation or aggregation par excellence. Egyptians must also
have thought that mother's milk, the food of babies, could make adults young
again.
58. The glorified mummy was called e'h, "ennobled."
59. For our present purpose, the most detailed and complete plan of Luxor Tem-
ple is found in Ludwig Borchardt, "Zur Geschichte des Luqsortempels," zxs 34
(1896): pl. 7 (after p. 138). For an introduction to the temple, see William J. Mur-
nane, "Pour visiter le temple," in DHA 101, pp. 12-16.
60. The ancient town of Luxor became the core of the modem village of Luxor,
which grew up around three sides of the temple, eventually invading it. Most of
the encroachment was removed from the temple grounds by expropriation and
excavation at the end of the nineteenth century.
61. Georges Daressy supposed that a Middle Kingdom temple had existed at
Luxor, but he was cautious about the actual evidence. Daressy, Notice explicative
des ruines du temple de Louxor (Cairo: Imprimerie Nationale, 1893), pp. 1-2; and "Le
voyage d'inspection de M. Crebaut en 1889," ASAE 26 (1926): 8. Ludwig Bor-
chardt, "Luqsortempels," zAs 34 (1896): 122, accepted Daressy's evidence at face
value. However, the two granite architrave blocks inscribed for King Sobekhotep
II (Dynasty 13) that Daressy's excavation found in front of the entrance to the por-
tico ("hypostyle") of Amenhotep III are most probably Middle Kingdom pieces
that originated at Karnak and were brought to Luxor only at a much later date,
for reuse in building activities there.
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62. Borchardt, "Luqsortempels," Z;As 34 (1896): 122-23. See also Brunner, Die
siidlichen Riiume [no1], pls. 5-'7, 10,20-21 and pp. 84, 14.
63. El-Saghir, Das Statuenversteck [no17], pp. 69-71. For Amenhotep II at Luxor,
see Charles C. Van Siclen III, "Amenhotep II, Shabako, and the Roman Camp at
Luxor," VA 3 (1987): 158-60.
64. See below for further discussion of the way stations .
65. For a sketch plan showing the locations of suggested Thutmoside structures
at Luxor, see Van Siclen, "Amenhotep II," VA 3 (1987): 159-60.
66. For this pylon, see Michel Azim, "Le grand pyl6ne de Ramses II," in DHA 101,

pp. 33-38. See also Thierry Zimmer, "Destination nouvelle pour l'obelisque," in
DHA 101, pp. 86-89; Mahmud Abd El-Razik, "Some Remarks on the Great Pylon
of the Luxor Temple," MDAIK 22 (1967):68-70. AKushite kiosk (Dynasty 25) once
stood before the pylon; see below.
67. Two seated statues were put in place early in the reign of Ramesses II;Kuentz,
Face sud [no 1], pls. 21, 26 (scene 16a), and El-Razik, "Great Pylon," MDAIK 22
(1967): 69-70. (For the depiction of the statues, see n. 125.) About twenty-five
years later, in time for the king's first Sed-festival or jubilee, four standing statues
were added. The eastern obelisk and at least remnants of all six statues can be seen
there today. A few of the statues are in relatively good condition. The western
obelisk was taken to Paris and now stands in the Place de la Concorde. A period
of five years elapsed between its removal from Luxor Temple (1831) and its ded-
ication in Paris (1836).
68. The two rows of columns support a narrow canopylike roof, which shades
both the walls circumscribing the court and the fringes of its open space. A peri-
style colonnade often bounds the edges of a large temple court.
69. Barque shrines were small chapels for housing a portable divine barque,
which rested on a plinth near the center of the room. They were constructed ei-
ther in temples or at sacred resting places along processional routes (way stations
or barque stations). In a temple, a barque shrine might be nested within another
chamber, called a barque sanctuary. Such free-standing barque chapels were of-
ten open-ended. They had stone side walls, but at both ends they had only wood-
en doors, which opened into the relatively cramped interior space. Various rituals
were performed in front of the barque while it rested in its shrine or sanctuary.
70. In the northeast quadrant of the court, towering over visitors on the floor of
the peristyle and dating to a relatively modem archaeological stratum, is a
mosque (founded in the thirteenth century C.E.) dedicated to Abu el-Haggag, an
important local Muslim saint (fig. 56, no. 21). The threshold of the mosque's orig-
inal door-now severed from all connecting pathways and clearly unused-
marks the level to which debris had accumulated in the court before it was cleared
by the Egyptian Antiquities Organization (the major part of the work having been
completed in 1954).The dressed stone foundations on which the mosque rests are
the walls of an unexcavated seventh-century C.E. Byzantine church that was in-
truded into the "pagan" court.
71. See ,Frank J. Yurco, "La premiere cour et ses colosses royaux," in DHA 101,pp.
39-40; Christine Strauss-Seeber, "Zum Statuenprogramm Ramses' II. im Lux-
ortempel," in Tempel und Kuli, ed. Wolfgang Helck, AgAbh 46 (1987), pp. 24-42.
72. As the temple was configured at the end of Dynasty 18, the very first struc-
tures entered might have been mudbrick. If so, these have disappeared without
a trace. Many people are baffled by the shift in axis as one moves from the Eigh-
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teenth Dynasty temple to Ramesses II's peristyle court and pylon. The explana-
tion for the anomaly seems simple. The ceremonial road from Karnak to Luxor
approached the facade of the Eighteenth Dynasty temple at an oblique angle. Had
the architects of Ramesses II extended the temple's axis in a straight line, the en-
trance would no longer have intersected with the avenue of sphinxes. Instead the'
avenue would have ended in the ungated east tower of the pylon. The ceremoni-
al route was probably too sacred to be redirected, so the architects accommodat-
ed its path by swinging both the pylon and the front of the peristyle eastward to
meet the road, sacrificing the rectangularity of the court. See Labib Habachi, "The
Triple Shrine of the Theban Triad in Luxor Temple," MDAIK 20 (1965): 96-g7.
73· See W. Raymond Johnson, "Honorific Figures of Amenhotep III in the Luxor
Temple Colonnade Hall," in For His Ka: Essays Offered in Memory of Klaus Baer, ed.
David P. Silverman, SAOC 55 (1994), pp. 133-34; Johnson, "Images of Amenhotep
III in Thebes: Styles and Intentions," in The Art of Amenhotep III: Art Historical
Analysis, ed. Lawrence Michael Berman ([Bloomington, Indiana]: Cleveland Mu-
seum of Art and Indiana University Press, 1990), pp. 29-32. Cf. Betsy M. Bryan,
"Designing the Cosmos: Temples and Temple Decoration," in Arielle P. Kozloff
and Betsy M. Bryan, Egypt's Dazzling Sun: Amenhotep III and His World ([Bloom-
ington, Indiana]: Cleveland Museum of Art and Indiana University Press, 1992),
pp. 89-90. See also Fran~oise Traunecker, "L'architecture de la grande colon-
nade," in DHA 101, pp. 42-45.

74· The colonnade of Luxor Temple is the single most important extant monu-
ment from the reign of Tutankhamun. It presents unequivocal evidence that he
returned to the orthodoxy of Amun-Re's traditional cultus after the Amarna in-
terlude. See Epigraphic Survey, Reliefs and Inscriptions at Luxor Temple, vol. 1, The
Festival Procession of Opet in the Colonnade Hall, OIP 112 (1994).
75· Excavation has revealed that the pavement beneath the sun court's south-
ernmost inner columns covers the eastern and western ends of a dedicatory in-
scription on the northern face of the core temple's stone platform (or socle-a kind
of pedestal upon which the oldest part of the temple was built). This conclusion.
is confirmed by the observation that the stones of the sun court's walls are not
bonded to those of the core temple's portico. Both data demonstrate that the sun
court was a secondary construction. See Daressy, Notice explicative [no61], p. 51.
76. See fig. 56, nos. 30 (Amun-Re), 29 (Mut), and 28 (Khonsu). These arrange-
ments were the ones made for the barques in the reign of Amenhotep III. For the
alterations during the reign of Ramesses II, see below.
77· For the kiosk, see Jean Leclant, Recherches sur les monuments thebaine de la XXve
Dynastie dite ethiopienne, BdE 36 (1965), pp. 134-39 and pl. 80. See further Van
Siclen, "Amenhotep II," VA 3 (1987): 161-64; Arnold, Die Tempel Agyptens [no1], p.
128 (plan). For the Roman camp, see Michel Redde, "Le camp de Louqsor dans
I'architecture militaire du Bas-Empire," in Mohammed EI-Saghir et al., Le camp ro-
main de Louqsor, MIFAO 83 (1986), pp. 27-31.
78. The doorway was cut through the wall by the Egyptian Antiquities Organi-
zation around 1954, when it reopened the ancient axial way that Roman con-
struction had blocked.
79· Brunner, Die siidlichen Riiume [no1], pl. 1. See also Mahmud Abd El-Raziq, Die
Darstellungen und Texte des Sanktuars Alexanders des Grossen im Tempel von Luxor,
AVDAIK 16 (1984).

80. Mahmud Abdel-Raziq, Das Sankiuar Amenophis III im Luxor-Tempel, Studies in
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Egyptian Culture 3 (Tokyo: Waseda University, 1986). The original decorations,
like all work from the reign of Amenhotep Ill, were severely damaged by agents
of Akhenaten. For the most part, the restorations of the damaged decorations
made in plaster at the end of Dynasty 18 and the beginning of Dynasty 19 have
not survived, and the extent of the Amarna-age destruction is fully exposed. Frag-
ments of the original red granite barque stand of Amenhotep III have been iden-
tified in Labib Habachi, "Sethos I's Devotion to Seth and Avaris," zAs 100 (1974):
99 and n. 17·
81. Peter Pamminger, "Die sogenannte 'Thebanische' Cottemeunheit," SAK 19
(1992): 254·An Ennead was a group or cycle of nine gods. Since nine was consid-
ered a large number, the term could be extended to include groups of more than
nine .
82. Many modifications have been made to the back wall of the barque sanctu-
ary, most in ancient times. The open doorway that is now there seems to be mod-
ern. See William J. Murnane, "False Doors and Cult Practices inside Luxor
Temple," in Melanges Carnal Eddin Mokhtar 2, BdE 97/2 (1985), pp. 145-46.
83· Brunner, Die sudlichen Riiume, pIs. 57, 60. For the form of the cult statue, see n.
159·
84. See Thomas Schuller-Cotzburg, "Der Kultweg in den sudlichen Raumen des
Tempels von Luxor," VA 2 (1986): 145-49; Schuller-Cotzburg, Zur Semantik der
Kiinigsikonographie, Beitriige zur Agyptologie 9 (Vienna: Institute. fur Afrikanistik
und Agyptologie der Universitat Wien, 1990).
85. Brunner, Die eudiichen Riiume, pp. 10-11,79-82; Brunner, "Die Sonnenbahn in
iigyptischen Tempeln,". in Archiiologie und Altes Testament: Festschrift fUr Kurt
Calling, ed. Arnulf Kuschke and Ernst Kutsch (Tubingen: J. c. B.Mohr, 1970), pp.
27-34· Brurmer's detailed study of the decorative reliefs in the temple of the Opet-
sanctuary has revealed the solar nature of the second axis.
86. It was common practice for a single temple to have both a barque shrine for
the resident god and an interconnected sanctuary for the resident god's statues.
Luxor's arrangement-in which the visiting god had the barque shrine and the
resident god had the sanctuary-is noteworthy. Jean-Claude Degardin, "Proces-
sion de barques dans Ie temple de Khonsou," RdE 35 (1984): 191-95, suggests a
similar arrangement at the Khonsu temple. A popular cult place related to the
worship of the divine king as the royal ka was located on the exterior of the south-
ern outer wall of Luxor Temple, directly behind the Opet-sanctuary.
87· L. Bell, "Luxor Temple," JNES 44 (1985): 251-94; d. L. Bell, "Le culte du Kii
royal," in DHA 101, pp. 57-59: Three descriptions of Luxor Temple which ap-
peared shortly after these articles incorporated their conclusions: Kemp, Ancient
Egypt [no46], pp. 206-9; Arnold, Die Tempel Agyptens [noI], pp. 127-32; Bryan, in
Kozloff and Bryan, Egypt's Dazzling Sun [no73], pp. 82-90. Another recently pub-
lished work, however, rejects these conclusions: Hans Goedicke, Problems con-
cerning Amenophis III (Baltimore: Halgo, 1992), esp. pp. 96-100,68.
88. Cf. the comments of Brunner, Die siidlichen Riiume [noI], p. 77. It is my study
of the treatment of the royal ka at Luxor Temple that has allowed me to define the
divine nature of the king displayed there. See also Thomas Schuller-Cotzburg,
"Zur Vergottlichung Amenophis Ill. in Agypten," CM 135 (1993):89"-95.
89. The Opet-festival was distinct from the royal jubilee (the Sed-festival [~b-sed]
or Thirty-Year Festival), although the two were conceptually related.
90. Because the Opet-festival was primary in establishing and maintaining the
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kings' divine status, many pharaohs made it a point to preside in person rather
than through a deputy.
91. Luxor Temple was apparently regarded as the birthplace of Amun-Re of Kar-
nak. Cf. Claude Traunecker, "Amon de Louqsor," in DHA 101, p. 64; Pamminger,
"Amun und Luxor," BeitrSudanF 5 (1992): 114-15.
92. The first day of the first month of the solar/sidereal (i.e., astronomical) cal-
endar (averaging 365i days) always fell at the heliacal rising of the star Sirius in
mid-Iuly, the month when the Nile's flooding actually began.
93. Today, the Islamic lunar calendar operates in this way.
94. Today, the Jewish lunar calendar operates similarly, adding a thirteenth
month in seven of every nineteen years so that the New Year always falls in Sep-
tember or early October.
95. Somewhat after the prehistoric lunar calendar had been modified, a schemat-
ic civil year was instituted that averaged out the solilunar years of 354 days
(twelve months) and of 383-84 days (thirteen months) and the successive helia-
cal risings of Sothis. This calendar consisted of 12months of 30 days divided into
3 seasons of 4 months, with 5 epagomenal days tacked onto the end for a total of
365 days. The first day of the first month of the 365-day civil calendar, the start of
the season called Inundation (i3~it), coincided exactly with day 1/1 of the so-
lar / sidereal calendar during only the first four years in each cycle of 1460 years
(the Sothic cycle). The ancient Egyptians made no attempt to reconcile this dis-
crepancy by adjusting their civil calendar; instead, to bring the lunar and civil
months back together again, a second revised lunar calendar was devised that re-
lated to the civil year rather than to the solar / sidereal year. For a convenient sum-
mary, see Richard A. Parker, "The Calendars and Chronology," in The Legacy of
Egypt, zd ed., ed. J. R. Harris (Oxford: Oxford University Press, 1971), pp. 13-21.
See also Chapter 1.
96. For the data, see Siegfried Schott, Altiigyptische Festdaten, AAWLM, Jahrgang
1950/10, pp. 84-87·
97. For representations of barque processions in New Kingdom temples, see Lan-
ny Bell, "Only One High Priest Ramessenakht and the Second Prophet Nesamun
His YoungerSon," Serapis: The American Journal of Egyptology 6 (1980): 20 (1-6) and
22n. 169;L. Bell, in Melanges Gamal Eddin Mokhtar [no6], p. 39. To these references,
add Janina Wierciriska, "La procession d'Amon dans la decoration du temple de
Thoutmosis III a Deir el-Bahari," Etudes et Travaux XIV; Travaux du Centre
d' Archeologie Mediterraneenne de I'Academic Polonaise des Sciences 28 (War-
saw: Editions scientifiques de Pologne, 1990), pp. 61-90.
98. Highlights of the material that follows were included in a full-day lecture and
discussion period on "The Ka of Amenhotep Ill: The Decoration, Cult, and Sig-
nificance of Luxor Temple," presented at the invitation of Professor Dr. Rolf
Gundlach on June 10, 1991, in the Seminar fur Agyptologie at Johannes Guten-
berg-Universitat in Mainz. Condensed versions were delivered during the next
two days at the Institut fur Agyptologie, Universitat Wiirzburg, and the Agyp-
tologisches Institut, Universitat Heidelberg. '
99. The north-south axis led to the Seventh through Tenth Pylons. For the ap-
parent skewing of the axis through the Ninth and Tenth Pylons, see the explana-
tion presented in note 72.
100. Cf. Pamminger, "Amun und Luxor," Beitrbudanlis; (1992): 115.
101. Paul Barguet, Le temple d'Amon-Re a Karnak: Essai d'exegeee, RAPH 21 (1962),
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pp. 157-210,283-99; Gerhard Haeny, Basilikale Anlagen in der i:igyptischen Baukunst
des Neuen Reiches, Beitragebf 9 (1970), pp. 13-17; Golvin and Goyon, Bdiieeeurs [no
38], pp. 44-:-48.Just as the agents of Alexander the Great renewed the barque
shrine of Amenhotep III at Luxor Temple in Alexander's name, so they also re-
stored the shrine of the divine Thutmose III in the Akhmenu. It seems they paid
special attention to the starting point and culminating point of the Opet-festival
procession.
102. A damaged inscription in the Festival Hall of Thutmose III seems to be di-
rectly linked with the boatmen's chant that accompanied the transport of divine
barges (best known from the later Tutankhamun reliefs in the Luxor colonnade).
The reign of Hatshepsut was encompassed entirely within the early years of Thut-
mose III, so it is hardly surprising that the same hymn of praise should occur both
in his Festival Hall and among the inscriptions of her dismantled barque sanctu-
ary at Karnak, the Chapelle Rouge. Barguet, Temple d'Amon-Re, pp. 172--'76,
293-94; Pierre Lacau and Henri Chevrier, Une chapelle d'Haishepsoui a Karnak, 2

vols. (Cairo: SAE and IFAO, 1977 and 1979), 1:187-88.
103· William J. Murnane, "La grande fete d'Opet," in DHA 101, pp. 22-25. The
design of the reliefs and the execution of most of them date to the reign of Tut-
ankhamun. The west wall depicts the procession from Karnak to Luxor, while the
east wall depicts the return trip, the events being essentially the same but in re-
verse order.
104· See 1.Bell, in Melanges Gamal Eddin Mokhtar, vol. 1 [no6], pp. 31-37.
105· The main sanctuary is now almost completely destroyed, but it would have
been located in the so-called Court of the Middle Kingdom. Refer to the plans of
Haeny, Basilikale Anlagen, Beitrageflf q (1970), p. 6;J. Lauffray, Karnak d'Egupte: Do-
maine du divin (Paris: Editions du CNRS, 1979), p. 48, fig. 33 (F).On the route from
the main sanctuary to the Akhmenu, see Chapter 3. For the probability that the
king's ka-statue did not have its own barque until at least the reign of Amenhotep
ITI,see the statement and citation in note 108.
106. In the time ofAmenhotep III, the Third Pylon was the westernmost on Kar-
nak's east-west axis. For changes in the Opet-festival procession's land route oc-
casioned by the construction of the Third Pylon, see Bryan, in Kozloff and Bryan,
Egypt's Dazzling Sun [no73], pp. 94-99.
107. Although Amenhotep III laid the foundations for the Tenth Pylon, between
the reigns of Hatshepsut and Haremhab the southern exit from Karnak was the
Eighth Pylon (fig. 65, no. 4, constructed by Hatshepsut), so the Khonsu Temple
lay well outside Karnak-proper. From Haremhab onward, the southern exit was
the Tenth Pylon (fig. 65, no. 5), so the Khonsu Temple lay within the Karnak en-
closure. The Khonsu Temple that one visits today dates to Dynasty 20, but its pre-
decessor doubtless stood at or very near the same location. See Bryan, in Kozloff
and Bryan, Egypt's Dazzling Sun, p. 99. It should be noted, however, that no con-
clusive on-site evidence attests the existence of the earlier version of the temple
that I have postulated here; cf. Francoise Laroche- Traunecker, "Donnees nou-
velles sur les abords du temple de Khonsou," in Cahiers de Karnak VII: 1978-1981
(Paris: Editions Recherche sur les Civilisations, 1982), pp. 330-32.
108. The evidence from the Khonsu Temple is discussed by Degardin, "Proces-
sion," RdE 35 (1984): 191-95. The earliest known representation of a royal barque
dates to the reign of Tutankhamun; see 1. Bell, "Luxor Temple," JNES 44 (1985):
261-62. By the time of Amenhotep III, each member of the Theban triad had his
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122. Cf. Lanny Bell, "Les parcours processionnels," in DHA 101, pp. 29-30.
1
2
3. On the question of the orientation, see Alexander Badawy, A History of Egypt.-

ian Architecture: The Empire (the New Kingdom) from the Eighteenth Dynasty to the
End of the Twentieth Dynasty 1580-1085 B.C. (Berkeley and Los Angeles: Universi-
ty of California Press, 1968), P: 186. Note also that the barque shrines of Sety Il
and Ramesses ill in the first court of Karnak Temple (fig. 65, nos. 8,9) are clearly
oriented at right angles to the processional route along which they were built (fig.
65, no. 13)' See also the orientation of Hatshepsut's Way Station I in relationship
to her processional road (note 110).
1
2
4. For this principle, see Dieter Arnold, Wandrelief und Raumfunktion in iigyptis-

chen Tempeln des Neuen Reiches, MAs 2 (Berlin: Bruno Hessling, 1962),p. 128.

12
5. Below the large reliefs, a smaller register shows files of royal children and

other offering bearers approaching the facade of the Luxor pylon, drawn as it
looked for the first jubilee (Sed-festival) of Ramesses II. See Abd EI-Razik, MDAIK
22 (1967): 69-70. These reliefs may suggest that the large group of participants in
the shore procession that accompanied the flotilla entered the peristyle court
through the pylon while those in the flotilla itself entered the court through the
western gateway. On the other hand, the pylon may simply designate Luxor Tem-
ple as the goal of the procession. In the representation of the pylon in this regis-
ter, the six seated and standing colossi of Ramesses Il are shown in profile.
Egyptian art rarely showed figures full faced. The most notable exceptions were
depictions of Hathor and the hieroglyph hr, which was used for the noun "face"
and the preposition "upon."
126. Stone elements originally belonging to Hatshepsut's way station were in-
corporated into Ramesses Il's triple barque shrine. See Daressy, Notice explicative
[no61], p. 36; Borchardt, "Luqsortempels," zAs 34 (1896): 125-26; F.W. von Biss-
ing, "Uber die Kapelle im Hof Ramesses Il im Tempel von Luxor," Acta Orientalia
8 (1930): 129-32; Habachi, "Triple Shrine," MDAIK 20 (1965): 93-97· The name and
epithets of Amun-Re originally carved on the blocks were defaced during the
reign of Akhenaten and subsequently recarved, proving that Hatshepsut's struc-
ture was still standing both during and after his reign. Furthermore, the text of
restoration may be datable to Ramesses Il. The restorer added to the original in-
scription-found on a large block now lying on the floor of the Amun-Re chapel
(fig. 58)-a redundant star hieroglyph for dw3, "adore," a word already denoted
in the composition by the gesture of kneeling pa'et-figures. The same star hiero-
glyph is placed before kneeling anthropomorphic rekhyet-figures (fig. 69) and
pa'et-figures (fig. 70) on the exterior of the people's gate (fig. 56, no. 9), decoration
clearly datable to Ramesses Il.
1
2
7. See von Bissing, "Kapelle," Acta Orientalia 8 (1930): 147· See further L. Bell,

"Luxor Update" [no108], 4-5; L. Bell, "La reine Hatchepsout au temple de Louq-
sor," in DHA 101, pp. 25-26.
128. The rekhyet are also mentioned in a formalized (conventional or stereotypi-
cal) rekhyeHnscription dating to Hatshepsut that is found in the portico of the
triple shrine on one of the reused column bases from her way station. See L. Bell,
"Luxor Temple," JNES 44 (1985): 275-76 n. 128. Tovisualize how the four columns
of the triple barque shrine of Ramesses Il might have been arranged in Hatshep-
sut's barque shrine, see Ludwig Borchardt, Agyptische Tempel mit Umgang, Bei-
triigeBf 2 (1938), pI. 21 and pp. 95-98.
129. This was suggested to me by Erik Hornung in a 1992 conversation.
130. The Egyptians' penchant for symmetry implies a missing fourth series.
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131. A rebus is an artful intertwining or decorative arrangement of hieroglyphic
and other pictorial elements. At first glance, a rebus looks like a picture, but it is
meant to be read as a phrase or clause. The use of rebuses was fairly common in
ancient Egypt, where writing and art were never really separated.
132• However, it must be noted that the cartouche of the king faces in the same
direction as the birds that represent the people, as Mechthild Schade-Busch and
Peter Pamminger have called to my attention.
133· The rekhyet-figures occur on the easternmost (outermost) row of north-south
columns art the east side of the court and on both rows of east-west columns on
the southeast side of the court.
134· In one of the inscriptions on the people's gate that declares their adoration
of Ramesses II, part of the king's cartouche cuts through or overlaps the name
"Amun-Re" (fig. 71). I suggest that the Ramesside sculptor started copying one
of Hatshepsut's rekhyet-inscriptions devoted to Amun-Re, absentmindedly
carved" Amun-Re" instead of substituting "Ramesses II," and had to correct his
mistake by plastering it in and carving theking's name over it (the ancient plas-
ter has long since fallen out). Ramesses II would have had no qualms about sub-
stituting his name for the name of the god with whom he so closely identified
himself.
135· A larger-than-life-sized red quartzite representation of what must have been
the main Luxor ka-statue of Amenhotep III was found buried in the western half
of that king's sun court (fig. 56, no. 11), in the Luxor Cachette; El-Saghir, Das Sta-
tuenversteck [no17], pp.21-27, and Bryan, "Royal and Divine Statuary," in Kozloff
and Bryan, Egypt's Dazzling Sun [no73], pp. 132-35. The size, design, decoration,
and inscriptions of this figure of the standing king on a sledge all suggest that it
was a reproduction of the principal ka-statue. The latter normally would have
been inaccessible to the people, probably residing in the chapel that opens off the
southwest comer of the Chamber of the Divine King (fig. 56, no. 27). Presumably
the reproduction was fashioned so that a version of the image would be accessi-
ble to the people. . '
136. Cf. Henry George Fischer's review of Epigraphic Survey, Medinet Habu 5: The
Temple Proper, vol. I, AJA 63 (1959): 195--98. . ..
137· Haeny, Basilikale Anlagen [noWI], p. 91, n. 55; d. Haeny, "Scheintiir," LA
5:570. "False doors" are discussed above.
138. The staffs are examples of Amun-Re's portable mdw-spsy standard, which
would occasionally have stood or been brought here. Cf. Appendix II, item 3.
139· The present reliefs date to Alexanderthe Great, but they probably replaced
virtually identical ones of Amenhotep III. See Abd El-Raziq, Darstellungen und
Texte [no79], p. 55· See also Murnane, "False Doors" [no82], pp. 135-48; and Mur-
nane and L. Bell, "La presence divine a Louqsor," in DHA WI, pp. 60-61.
140• For this concept and terminology, see Emily M. Ahern, The Cult of the Dead
in a Chinese Village (Stanford: Stanford University Press, 1973), p. 67. [oAnn Scur-
lock called this reference to my attention.
141. For this manner of depicting the statues, see note 125 above.
142• "Iunmuief" means "Pillar of his Mother" and stresses the priest's support-
ive role.
143· Close similarities in garb and function existed between the Iunmutef-priest
and the mortuary Sem-priest (for the latter, see the Index). Some similarity in func-
tion also existed between the Iunmutef-priest and the priest-mediator, or master
of initiation, who guided neophytes, or novices, through rites of passage.
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144· See L. Bell, "Luxor Temple;" JNES 44 (1985): 266-70; Pamminger, "Amun
und Luxor," BeitrSudanF 5 (1992): 110--14. Cf. Bryan, in Kozloff and Bryan, Egypt's
Dazzling Sun [no73J, pp. 86-87, 108.
145· The badly damaged staff was identified by Christian Loeben, who kindly
called it to my attention.
146. Pilasters are large, engaged rectangular pillars or solid masonry piers that
jut out from the surface of the wall into which they are set and protrude a bit into
the court's open space.
147· This moment in the procession would also have afforded court officials, for-
eign dignitaries, and other important bystanders an excellent opportunity open-
ly to proclaim their loyalty or pledge their allegiance to the "new" king and his
regime.

148. Dieter Arnold's classic study Wandrelief und Raumfunktion [no 124J has
demonstrated this for Egypt's New Kingdom temples in general; for Luxor Tem-
ple in particular, see his pp. 121-23.

149· For details of the architectural alterations and their significance, see L. Bell,
"Luxor Temple," JNES 44 (1985): 262-63; cf. note 76 above.
150• Khonsu rested to the west of the north-south axis, in a chapel next to the
staircase leading up to the roof of the temple (fig. 56, no. 30). Mut was placed in
the westernmost of the two chapels located to the east of the north-south axis (fig.
56, no. 29).
151. It is likely that the barques of Mut and Khonsu went as far as the Offering
Vestibule (fig. 56, no. 25) before returning to their own chapels.
152• For details, see L. Bell, "Luxor Temple," JNES 44 (1985): 265-'72.
153· The rites of the king's water purification and introduction to god were com-
ponents of numerous rituals, not just those of the Opet-festival. For rites connect-
ed with the presentation of New Year's water, see Claude Traunecker, "Les rites
de l'eau a Karnak d'apres les textes de la rampe de Taharqa," BIFAO 72 (1972):195-236.

154· See Richard H. Wilkinson, Reading Egyptian Art: A Hieroglyphic Guide to An-
cient Egyptian Painting and Sculpture ([New York and London]: Thames and Hud-
son, 1992), p. 49· For this gesture as indicative of adoption, see Hans Peter
Hasenfratz, "Zur 'Seelenvorstellung' der alten Agypter: Arunerkungen zu alta-
gyptischer Anthropologie und ihrer geistesgeschichtlichen Bedeutung," Zeit-
schrift for Religions- und Geistesgeschichte 3 (1990): 205-6. Christian Guksch called
this reference to my attention.
155· One scene in the chamber portrays Arnenhotep illwith the ram's horn, sym-
bolizing his possession of the royal ka (fig. 48). This pose is depicted several times
on the obelisks of Hatshepsut (fig. 50) and in scenes from her Chapelle Rouge; see
Lacau and Chevrier, Chapelle d'Hatshepsout [no 102J, vol, 2, pIs. 2, 3, 11; 1:61-67,
234-56. For a statue from the Luxor Cachette showing the seated god placing his
hands on the shoulder and back of the head of the king (Haremhab), who stands in
front of the god with his back to him, see EI-Saghir, Das Statuenversteck [no17J, pp.
65-68. For a fragment of another such statue, see W. K. Simpson, "The Head of a
Statuette of Tut'ankhamun in the Metropolitan Museum," JEA 41 (1955): 112-14-
156. For the theme of coronation and rebirth, see Assmann, in Religion and Phi-
losophy in Ancient Egypt [no19J, ed. Simpson, pp. 140--42.
157· For details, see L. Bell, "Luxor Temple," JNES 44 (1985): 276-78.
158. For a detailed discussion of the reciprocity of offerings, see Chapter 1.
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159· See Cerhard Haeny, "Zum Kamutef," GM 90 (1986):33-34. For discussion of
the cultic form of Amenemopet in the time of Amenhotep ill, see Brunner, Die
siidlichen Riiume [no1], p. 10. See further, Pamminger, "Amun und Luxor," Beitr-
SudanF 5 (1992): 93-140.
160. Reinhard Grieshammer, "Mundoffnung(sritual)," LA 4:223-24. The Open-
ing of the Mouth ritual is apparently depicted twice in the rooms of Amenemopet
(fig. 56, no. 19);Brunner, Die sudlichen Riiume, pls. 118, 106. Cf. Murnane, "Le mys-
tere de la naissance divine du roi," DHA 101, pp. 56-57; Bryan, in Kozloff and
Bryan, Egypt's Dazzling Sun [no73], pp. 86-87. Furthermore, an offering list (Win-
fried Barta's type A/B) inscribed near these scenes has the peculiar form primar-
ily associated with Opening of the Mouth rites. An adjacent offering list (Barta's
type D, which occurs four other times at Luxor Temple under Amenhotep ill) is
associated with the deified king as well as Amun-Re, with divine statues in pro-
cession during the Opet-festival and Valley Festival, and with the Ritual of Amen-
hotep I; see Brunner, Die siidlichen Riiume, pls. 57 (A/B), 60 (D); Barta, Die
altiigyptische Opferliste von der Friihzeit bis zur griechisch-romischen Epoche, MAs 3
(Berlin: Bruno Hessling, 1963), pp. 78-82, 94-96, 1047', 129-40, 162-63, 166; Bar-
ta, "Opferliste," LA 4:587-89. For a somewhat different interpretation of the sig-
nificance of these offering lists, see Pamminger, "Amun und Luxor," BeitrSudanF
5 (1992): 96, 114-15. Cf. also Chapter 1.
161. For Amenemopet and Amun-Re as martifestations of a single god, see Dirk
van der Plas, "The Veiled Image of Amenapet," in Effigies Dei: Essays on the His-
tory of Religions, ed. van der Plas, Studies in the History of Religions (Supplements
to Numen) 51 (Leiden: E. J. Brill, 1987), pp. 5-6. Egyptians believed that energy
was lost in the creative process of distinguishing one entity from another and that
the additional energy necessary to keep the cosmos going could be generated
through temporary refusion.
162. Pamminger," Amun und Luxor," BeitrSudanF 5 (1992): 93-140. Pamminger
cites the relief in the Hypostyle Hall at Karnak, where Amun-Re, wearing the
ram's horn, is depicted as the source of the Nile's inundation waters (135-36 n.
276). See Harold Hayden Nelson, The Great Hypostyle Hall at Karnak, vol. 1, part 1:
The Wall Reliefs, ed. William J. Murnane, OIP 106 (1981), pIs. 36-38, 258; d. L. Bell,
"Luxor Temple," INES 44 (1985): 270, n. 92. In line with Pamminger's thesis, it is
surely no mere coincidence that this figure is associated with the towing of the
god's barge during the Opet-festival; see Epigraphic Survey, Reliefs and Inscriptions
at Karnak, vol. 1, Ramses Ill's Temple within the Great Inclosure of Amon 1, OIP 25
(1936), p. ix. For further references to the Nubian origins of the ram of Amun, see
Joyce L. Haynes, Nubia: Ancient Kingdoms of Africa (Boston: Museum of Fine Arts,
1992), p. 35; and Goedicke, Problems concerning Amenophis III [no87], pp. 53-69,
99-100 n. 279.
163. El-Saghir et al., Camp romain [no77], pIs. 1,20; d. Jean-Claude Golvin et al.,
"Le camp romain," in DHA 101, figs. on pp. 69,75.
164. C. Traunecker, "Amon de Louqsor," in DHA 101, pp. 61-64; C. Traunecker,
in Traunecker, Le Saout, and Masson, Chapelle d'AchOris [no38], pp. 130-34, 138-42,
145-46; van der Plas, in Effigies Dei [no161], pp. 3-5, 7; William J. Murnane, Unit-
ed with Eternity: A Concise Guide to the Monuments of Medinet Habu ([Cairo]: Ori-
ental Institute, University of Chicago, and American University in Cairo Press,
1980), pp. 76-770 Cf. Lanny Bell, "Medinet Habou: Centre administratif de
Thebes-Ouest," in DHA 136, p. 66.
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165. Jean-Claude Goyon, "An Interpretation of the Edifice," in Richard A. Park-
er et al., The Edifice of Taharqa I7y the Sacred Lake of Karnak, BES 8 (1979), p. 82; C.
Traunecker, in Traunecker, Le Saout, and Masson, Chapelle d'Ach6ris, pp. 130-34,
138-42,145-46; Christiane M. Zivie, "Recherches sur les textes ptolemaiques de
Medinet Habou," in L'egyptologie en 1979: Axes prioritaires de recherches (Paris: Edi-
tions du CNRS, 1982), 2:106-9. The thirty-day month of the ancient Egyptian cal-
endar was divided into three ten-day weeks or "decades." The Decade Festival
was celebrated once a week (i.e., every ten days).
166. Winfried Barta, "Kematef,"LA 3:382-83. The importance of the snake here
lay in the facts that it lives in an underground hole (or" cavern") and that it sheds
its skin, making it a symbol of regeneration.
167. The importance of the Appearance of Amun-Min-Kamutef in the Luxor cal-
endar is confirmed by the discovery of two previously unrecognized tableaux de-
picting it, one in the reassembled fragments of the "lost colonnade" (the
broken-down upper registers of the colonnade walls) and the other among the
badly damaged reliefs preserved in situ in the Chamber of the Divine King (plas-
tered over in the Roman Period to receive painted decoration but now partially
re-exposed). See Johnson, in For His Ka In. 73], ed. Silverman, pp. 139-41. L. Bell,
"Luxor Temple," INES 44 (1985): 265; d.Al. Gayet, Le temple de Louxor, vol. 1, Con-
structions d'Amenophis III, Cour d'Amenophis, Salle hypostyle, Salle des Offertoires,
Salle du lever et Sanctuaire de Maut, MMAF 15 (Paris: Ernest Leroux, 1894), pl. 18
(figs. 68-70), and pp. 56-57. With these finds, representations of the Amun-Min-
Kamutef Festival have been identified at four separate spots in Luxor Temple, al-
most as many as in the whole of Karnak.
168. A representation of the festival is found on the back (inner face) of the east
wing of the pylon; see Kuentz, Face sud In. 1].
169. As with all scientific reconstructions, this hypothesis is subject to criticism
and modification as I and others examine and evaluate my conclusions and ad-
duce additional evidence. The broader the conceptual argument, the greater the
potential for finding further evidence. The success of an hypothesis must be mea-
sured by its internal consistency, its experiential probability, and its ability to ac-
count for all the relevant data and to identify and integrate related phenomena.
In 1991, Iexpressed to Rolf Gundlach of the Johannes Cutenberg-Universitat in
Mainz my disappointment that scholars had not yet begun to dismantle my pre-
liminary version of this hypothesis (see "Luxor Temple," INES 44 [1985]: 251-94)'
He responded, gratifyingly, that to tear down so complex a proposal scholars
would have to go beyond objecting to individual details to constructing a better
overall theory. If Iam someday convinced that a better solution for the puzzle of
Luxor Temple has been found, I will gladly embrace it.
170• My understanding illumines the meaning of the ubiquitous offering formu-
la n k3 ny NN, "To the ka of So-and-so"( that is, "To the Lineage of So-and-so"),
and of the common royal epithet ~nty k3w 'n~w nbw, "Foremost of the Kas of All
the Living" (that is, "Head of All the Clans").
171. Ihave previously addressed some of the issues involved in Akhenaten's re-
lationship with Luxor Temple in "Luxor Temple," INES 44 (1985): 291-93.
172• "Contra-temple" is the term used to describe a chapel that abuts the back
wall of a larger, more important temple to which it is related. Inscriptional evi-
dence specifically linking the contra-temple at East Karnak to Amun-Re-Who-
Hears-Prayers is lacking until the reign of Ramesses II. Likewise, inscriptional

300 NOTES TO PAGES 178-181

evidence specifically linki
of Ramesses II. But the 1
Obelisk, the only unpaire
cultus of Re-Harakhti wa
of the Aten temples at E.
from the venerable solar
like stone, the benben.
173. Rather inconsistent
ated as manifestations of
violated by those the kin
tombs by defacing" false
174~ Other members of t
to have served as interm
175. See notes 14,89·
176. We do not possess
Thebes, so we cannot sa)
existing temples by moc
into his new schema. Ne
But whether the Amun ":
form or was closed corr
king's new ideas.
177. These objects were 1
mdw-Spsy, and the Transn
the Sanctuary and th
Professor Dr. Erika EndE
posium "Tempel am Nil
. reichSudanarchaologie-~
178. Later than the Ne
poured water over a gc
with divine healing po,",
riod (but probably begir
gouged at exterior temp
er points) and patiently
ter and drank. In later
Among peasant women
C.E., when the Egyptiai
ments. Today, some pee
of the enclosed temple
reaching down to the se
179. Johanna Dittmar, J
MAs 43 (Munich and BE
180. 'n~-bouquets are a
riod. Cf. ibid., P: 126.
181. See Paule Posener
182. M. Bell, in Cahiers
(notes); d. Arielle P.Ko:
In. 73], p. 435·
183. Ph. Derchain, "L,
ptolemaique," CdE 30 (



.difice," in Richard A. Park-
rnak, BES 8 (1979), p. 82; C.
iapelle d'AchOris, pp. 130-34,
·les textes ptolemaiques de
[ires de recherches (Paris: Edi-
of the ancient Egyptian cal-
ades." The Decade Festival

iportance of the snake here
·"cavern") and that it sheds

n-Kamutef in the. Luxor cal-
r unrecognized tableaux de-
the "lost colonnade" (the
;) and the other among the
.er of the Divine King (plas-
ecoration but now partially
verman, pp. 139-41. L. Bell,
temple de Louxor, vol. I, Con-
postyle, Salle des Offertoires,
Ernest Leroux, 1894), pl. 18
ntations of the Amun-Min-
~spots in Luxor Temple, al-

Jack (inner face) of the east

hesis is subject to criticism
tte my conclusions and ad-
J argument, the greater the
In hypothesis must be mea-
ability, and its ability to ac-
egrate related phenomena.
s Gutenberg-Universitat in
)egun to dismantle my pre-
e," INES 44 [1985]: 251-94)'
mplex a proposal scholars
ails to constructing a better
!rsolution for the puzzle of
.t.
ubiquitous offering formu-
he Lineage of So-and-so"),
"Foremost of the Kas of All

nvolved in Akhenaten's re-
SS 44 (1985): 291-93.
chapel that abuts the back
s related. Inscriptional evi-
Karnak to Amun-Re-Who-
·II. Likewise, inscriptional

evidence specifically linking Re-Harakhti to East Karnak is lacking until the reign
of Ramesses II. But the preparation by Thutrnose III to erect here the Unique
Obelisk, the only unpaired monumental obelisk in all of Egypt, indicates that the
cultus of Re-Harakhti was already associated with the site during his reign. One
of the Aten temples at East Karnak was called the hiot-bnbn, a name borrowed
from the venerable solar sanctuary of Heliopolis, where stood a single obelisk-
like stone, the benben.
173· Rather inconsistently, several of the traditional gods were apparently toler-
ated as manifestations of the Aten, for neither their names nor their images were
violated by those the king assigned to "clean up" the old temples and accessible
tombs by defacing "false" gods.
174· Other members of the royal family, most notably Queen Nefertiti, seem also
to have served as intermediaries with god.
175· See notes 14, 89.
176. We do not possess a detailed chronology of Akhenaten's early activities in
Thebes, so we cannot say to what extent he at first attempted to salvage Karnak's
existing temples by modifying them and incorporating their established rituals
into his new schema. Neither can we say for sure when he started closing them.
But whether the Amun Temple at Karnak remained open in some underutilized
form or was closed completely, it would have played no important role in the
king's new ideas.
177· These objects were the subject of my illustrated lecture "The 'n~-bouquet, the
mdw-!psy, and the Transmission of the Divine Life Force: Communication between
the Sanctuary and the 'Profane' World," presented at the invitation of
Professor Dr. Erika Endesfelder and Professor Dr. Steffen Wenig during the sym-
posium "Tempel am Nil-Struktur und Funktion" at Humboldt-Universitat (Be-
. reichSudanarchaologie-Meroitistik und Agyptologie) in Berlin, October 22-26,1990.
178. Later than the New Kingdom, in the first millennium B.C.E., Egyptians
poured water over a god's statue, collected the runoff (now magically infused
with divine healing power), and gave it to patients to drink. In the Ptolemaic Pe-
riod (but probably beginning much earlier), women wanting to become pregnant
gouged at exterior temple walls (particularly those near cultic foci or special pow-
er points) and patiently collected grains of sandstone, which they mixed with wa-
ter and drank. In later periods, they even gouged at interior, decorated walls.
Among peasant women, this practice continued until the late nineteenth century
C.E., when the Egyptian Antiquities Organization acted to preserve the monu-
ments. Today, some peasants wanting to become pregnant bathe at the bottoms
of the enclosed temple staircases ("Nilometers") that were built around wells
reaching down to the sacred ground waters .
179· Johanna Dittmar, Blumen und Blumenstrausse als Opfergabe im alten .A.gypten,
MAs 43 (Munich and Berlin: Deutscher Kunstverlag, 1986), especially pp. 125-32.
180. 'n~-bouquets are also attested for Min, Isis, and Montu in the Ptolemaic Pe-
riod. Cf. ibid., p. 126.
181. See Paule Posener-Kriegor, "Wag-Fest," LA 6:1135-39.
182. M. Bell, in Cahiers de la ceramique egyptienne [no38], ed. Ballet, 1:56-57, 72-75
(notes); d. Arielle P.Kozloff, "Jewelry," in Kozloff and Bryan, Egypt's Dazzling Sun
[no73], p. 435·
183. Ph. Derchain, "La couronne de la justification: Essai d'analyse d'un rite
ptolemaique," CdE 30 (1955): 225-87'
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184. Helmut Satzinger, "Derheilige Stab als Kraftquelle des Konigs: Versuch ei-
ner Funktionsbestimmung der agyptischen Stabtrager-Statuen." in Jahrbuch der
Kunsthistorischen Sammlungen in Wien 77 (Vienna: Anton Schroll, 1981), pp. 9-43;
Catherine Chadefaud, Les statues porte-enseignes de I'Egypte ancienne (1580-1085
avant l.C}, Signification et insertion dans Ie culte du Ka royal (Paris: n.p., 1982). Cf.
Satzinger's review of Chadefaud in BiOr 41 (1984): 375-85, where he compares
their work. See also Pamminger, "Amun und Luxor," BeitrSudanF 5 (1992):
110--11.
185. Probably all the offerings redistributed from the altars carried some imprint
of divine presence.

Chapter 5: Temples of the Ptolemaic and Roman Periods:
Ancient Traditions in New Contexts

1. Henri Stierlin, "Le dernier legs de l'Egypte antique," in Serge Sauneron and
Henri Stierlin, Demiers temples d'Egypte: Edfou et Philae (Paris: Chene, 1975), pp.
103-13.
2. [an Quaegebeur, "Documents egyptiens et role economique du clerge en
Egypte hellenistique," in State and Temple Economy in the Ancient Near East, ed. Ed-
ward Lipinski, OLA 5--6 (1979), 2:714.
3. For some of the temples, the work started under the Nectanebos.
4. Dabod is now re-erected in Madrid; Kalabsha, near the Aswan Dam; and Den-
dur, in New York. For a description of the rescue of these Nubian temples, see
Torgny Save-Soderbergh, ed., Temples and Tombs of Ancient Nubia: The Internation-
al Rescue Campaign at Abu Simbel, Philae and Other Sites (London: Thames and Hud-
son-Unesco, 1987).
5. Hieroglyphs were incised as late as 394 C.E. on Philae.
6. The temples are rightly entitled to the term "Greco-Roman." Naphtali Lewis,
in his examination of Egyptian society under the Ptolemaic and Roman rulers,
points out that in the sectors of governmental structure, social politics, adminis-
tration, army, and economy, the changes between Ptolemaic patterns or practices
and Roman patterns or practices were so fundamental as to render the term "Gre-
co-Roman" misleading. See "'Greco-Roman Egypt': Fact or Fiction?" in Proceed-
ings of the Twelfth International Congress of Papyrology, ed. Deborah H. Samuel,
American Studies in Papyrology 7 (Toronto: A. M. Hakkert, 1970), pp. 1-14· The
Egyptian temples stand out, however, having an exceptional continuity through
the Ptolemaic and Roman periods.
7. Very little has yet been discovered that can be attributed to Greek-Hellenistic
influences. Among the well-known instances are the zodiacal ceilings in the tem-
ple of Hathor in Dendera and the temple of Khnum at Esna. Zodiacs do not 'oc-
cur until the Ptolemaic Period; from then on they are relatively frequent,
especially in the Roman Period. They are found alone or in association with de-
cans, planets, and constellations; see O. Neugebauer and Richard A. Parker,
Egyptian Astronomical Texts III: Decans, Planets, Constellations and Zodiacs (Text),
BES 6 (1969), p. 4·
8. A survey is given by Claude Traunecker, "Krypta," LA 3:823-30. The temple at
Dendera has as many as twelve crypts.
9. The same type of facade can be seen in the tomb of Petosiris at Hermopolis
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